CHRISTIAN WORSHIP - THEOLOGY AND PRACTICE
Session 1

Old Testament Teachings on Worship: Exodus and Leviticus
I. Introduction
· Old Testament worship was made up of a cult made up of the Tabernacle / Temple, the sacrificial system, and the priesthood. Their significance must be grasped if the teaching of New Testament on worship is to be properly understood because they provide the basic framework of engagement between God and humanity.  Old Testament prefigures the New; and New Testament fulfils the Old.

· There are some fundamental principles about engaging with God that are common to both Old and New Testaments; but at the same time, there is a clear break or discontinuity between the two.

· The Old Testament themes of
· Revelation

· Redemption

· God’s covenant with Israel and 
· The call for Israel to live as a distinct and separate nation
      particularly in Exodus, can be traced through the New Testament.
II. Worship and Revelation

The covenant-making God of Israel

· Genesis begins with the narratives of creation and humanity breaks away from the love and communion the one and only Living God.  

· It also affirms that the Creator and Lord of the universe began his salvific work of restoration by making himself known to the patriarchs at particular times and in particular places.

· God initiated a relationship with Abraham, Isaac and Jacob and his descendants, promising to make them into a great nation. They were to possess the land of Canaan and be uniquely blessed by God, so that all the peoples on earth might be blessed through them (12:1-3, 7; 13:14-17; 15:1-8, 12-16).
· Sacrifice was not to be offered at any spot which might happen to be convenient, but only at those sites where God manifested himself to them (e.g. 12:7-8 (Shechem); 13:14-18 (Hebron); 28:10-22 (Bethel to Jacob)).  This was to demonstrate that 
· God’s promises were believed by those who received them, 
· The land actually belonged to him, and 
· God would give it to his people at the appropriate time.
(However, heaven was recognized as his actual dwelling place: Ge 11: 5; 18:21; 21:17; 22:11; 24:7; 28:12.)
· As ‘the God of Abraham’, ‘the God of Isaac’, and ‘the God of Jacob’, he was linked to certain definite persons, as well as certain definite places.
III. Worship and Redemption

· The Exodus, his mighty act of redeeming the Israelites from Egypt, had to take place before the promises made to their forefathers could be fulfilled and further revelation could be given at Mount Sinai.  At this ‘Mountain of God’, he drew them to himself (Ex 19:4); and enabled them to approach him and acknowledge him as their Rescuer and Lord.  Here the pattern for acceptable worship was laid down by God:
· Acceptable worship does not start with human intuition and inventiveness, but the action of God—his redemption.

· By taking the initiative to rescue the Israel from other lords in order to serve him exclusively, God revealed his character and will to his people.  
· He established the pattern of response by which their relationship with him could be maintained.

Mount Sinai and the Faith of Israel

· The book of Exodus is especially important to us because it establishes a clear connection between Israel’s pattern of approach to God (worship) and his redemptive purposes for his people (redemption).
Exodus 3 
· Records a prior meeting between God and Moses on the Mt. Horeb (Mt. Sinai).  Here God 
· Assured Moses that he would rescue his people from slavery in Egypt and give them possession of the land promised to their forefathers (7-10).
· Told Moses that, ‘when you have brought the people out of Egypt, you will worship God on this mountain’ (12). 
· On that mountain, the special name (of “I AM”) by which Israel was to call upon God was also revealed (13-15).
Exodus 19
· When they arrived at Mount Sinai, special preparations of the Israelites for their encounter with God—actual theophany of God to them:

· Moses set boundaries around the Mountain for the protection of the people.
· Special instructions regarding its approach and severe warnings concerning the breaking of those boundaries.
· When the redemption from Egypt was accomplished and Israel gathered at Sinai, Moses was told to declare to the assembled Israelites what it meant to be the people whom God had uniquely drawn into relationship with himself:


“Now if you obey me fully and keep my covenant, then out of all the nations you will be my treasured possession. Although the whole earth is mine, you will be for me a kingdom of priests and a holy nation” (5-6)

Such terminology suggests that the engagement with God at Sinai was to inaugurate a total-life pattern of service or worship of the nation. 

· A common factor in the three terms describing Israel’s vocation here (‘my treasured possession’, ‘a kingdom of priests’, ‘a holy nation’) is the note of separation from the nations in order to be uniquely at God’s disposal.

· They were to be the means by which God’s original promise to Abraham of bringing blessing to all the nations would be enacted (cf. Ge 12:1-3).

· As a priestly kingdom, they were to serve the Lord exclusively and thus be a people through whom his character and will might be displayed to the world.  

· Just as a priest is separated from an ancient society in order to serve it by his distinctiveness, so Israel serves her world by maintaining her distance and her difference from it.

· The people were to be ritually pure so that they could approach God, on his terms (where and how).

· God in his majestic holiness confronted them and intruded into their lives.

IV. God’s Covenant with Israel

Exodus 20: 1- 17 (The Ten Words)
Their call for exclusive devotion to the God who had redeemed them involved not only the avoidance of idolatry, the sanctifying of God’s name, and the observance of the Sabbath (1-11), but also obedience to God in the everyday relationships of family and nation (12 -17). 
Exodus 20: 22 – 23: 33:  the Codes of Holiness
The lengthy collection of laws or ‘judgments’:

· Prohibition of the use of human tools on altar stones

· Treatment of Hebrew servants

· Personal injuries

· Protection of property

· Social responsibility

· Laws of justice and mercy

· Sabbath laws

· The three annual festivals

functioned as an application of those principles for various aspects of life in the promised land.  The implications of being ‘a kingdom of priests and a holy nation’ were set forth. 
Exodus 24: the ratification of the covenant

· In Ex 24, Aaron, Nadab, Abihu, and 70 elders of Israel were invited to ‘come up to the Lord’ and to worship [proskynim] at a distance’. 

· Only Moses was to approach the Lord directly.

· Moses built an altar and 12 pillars (12 tribes), offered sacrifices, recited ‘the book of the covenant’ to which the people willingly assented, and sprinkled sacrificial blood on altar and people, asserting that ‘this is the blood of the covenant that the Lord has made’ (3-8).  The meal which this representative group of Israelites shared in God’s presence (11), in the context of this sacrificial ritual, was a means of confirming the relationship established between God and his people.  

· Israel could draw near to God in his holiness only because of his gracious initiative and provision.  By means of the Exodus event, God had set them apart from the nations and drawn them to himself, sealing that relationship with ‘the blood of the covenant,’ thus confirming the sanctified status of the nation as a whole.
V. Call to Live as a Distinguished Nation.

A. Worship and the Cult

· The cult: Israel expressed its relationship with God through sacrifice and ritual, using sacred enclosures, and depending upon the mediation of priests.  
· In contrast of many cults of the surrounding pagans, one national cult, with a single sanctuary, is contemplated in Dt 12:1-4.  The prophets later condemned any departure from this ideal, viewing such as a symptom of spiritual decline (e.g. Jeroboam,1Ki 12:26 -14:20)

· The cult had a very important spiritual and social function of distinguishing between the areas of the sacred and the profane, integrating the individuals within the community on the basis and significance of its life in relation to God.  

Exodus 25: The significance of the Tabernacle and the Ark
· Further revelation to Moses during his time alone with God on the top of Mt. Sinai:
· The Israelites were to bring the finest materials as a free will offering to the Lord, for the construction of a sanctuary [miqdas], or holy place (8). They were to make a tabernacle [miskan] or dwelling (9), with furnishings exactly like the pattern that God would show them, so that God himself might dwell among them [sakan].
· The Ark (chap. 25) symbolizes God’s continuing presence with his people (e.g. Nu 10:33- 36; 1Sa 4:3-9).  Since the ark was a chest containing the Testimony of the covenant, it clearly also represented God’s words to them and therefore his rule over Israel (Ex 25:10-22; Dt 10:1-5).
· Specifications for the ark, which was to be kept inside the tabernacle. 
· Details of the items which were to be kept near the ark, namely the table for the ‘bread of the presence’ and the lampstand.

· ‘There above the cover between the two cherubim that are over the ark of the Testimony, I will meet with you . . .’ (e.g. 1Sa 4:4; 2Sa 6:2; 2Ki 19:15).  If the ark-cover with its cherubim represented God’s throne, the ark itself was regarded as the ‘footstool’ of God’s throne (e.g. Ps 99:5; 132:7-8; 1Ch 28:2). Thus, God’s presence and God’s rule were jointly expressed by the placing of these objects in the inner sanctuary of the tabernacle, which was symbolically the throne-room of God in the midst of his people.

· The Tabernacle is a portable expression of God’s presence with his people, to be located at the very centre of Israel’s life on the march from Sinai to the promised land (cf. Ex 40:36-38; Nu 2).  
· The covenant relationship established by God: the assurance that he would be their God and they would be his people (e.g. Ge 17:7-8; Ex 6:7).  Consequently, he would be uniquely with them, to fulfill his purposes and bring blessing to them (Ge 28:13-15; Ex 3:7-8).
· As with the ark, the tabernacle was to be, at the same time, the visible representation within Israel of God’s presence and God’s rule over his people.  God’s presence was kingly (Ex 19:5-6, cf. 15:18) and Israel’s responsibility is to recognize that in every area of life.  
· The Tabernacle was to stand in the centre of the camp and provide the means by which all of life was to be related to God.  With its outer court, inner court, and ‘holy of holies’ (which only the high priest could enter on the annual Day of Atonement), it represented the holiness of God who dwelt in their midst.  In concrete form it expressed the truth that human beings could not come into his presence on their own terms.
· The divine presence was not to be linked to any kind of image, yet God’s continuing presence with them was to be proclaimed and expressed by this tent-sanctuary.  

Exodus 29:42-46 Priesthood, sacrifice and God’s glory

· ‘The glory of the Lord’ [kebod adaonay] refers to his manifest presence.  It should be noted that phenomena such as clouds, lightning and fire serve only to conceal the true power, majesty, and magnificence of God, which would destroy anyone to whom he might reveal himself fully (Ex 24:17; 33:20-23).  God conceals himself in order to reveal himself to his people in a limited way.
· Even though little is said in Exodus about the details of the sacrificial system and its rationale, a significant theological link is provided between the consecration of the priests, the daily burnt offerings and the promise of God to meet with his people and to speak to them through Moses at ‘the Tent of Meeting’”
“For the generations to come this burnt offering is to be made regularly at the entrance to the Tent of Meeting before the Lord.  There I will meet you and speak to you; there also I will meet with the Israelites, and the place will be consecrated by my glory. So, I will consecrate the Tent of Meeting and the altar and will consecrate Aaron and his sons to serve me as priests.  Then I will dwell among the Israelites and be their God.  They will know that I am the LORD their God, who brought them out of Egypt so that I might dwell among them.  I am the LORD their God” (Ex 29:42-46).
· Only if the sacrificial ordinances of God were carried out according to his decrees would he manifest himself in grace, allowing his glory and his word to dwell among them, to bless them.  By means of the ritual outlined earlier in Ex 29, God consecrated a special priesthood to himself from among the Israelites to enable them to relate to him through the cult.  The priests did not derive their authority and function from the community but from God, who set them apart to be his servants, attending to the maintenance of his ‘house’.
Exodus 32-34: God’s Name and God’s Presence
· These chapters give special insight into the way a sinful and stubborn people may continue to relate to God in his holiness.  

· Ex 32-34 indicates that Moses was to the people what they wanted the calf to be – a leader and mediator of the divine presence. There is a rebellion in the incident with the golden calf and Moses must plead to God for mercy in the face of his threat to abandon Israel.  

· With the making of the calf-idol the Israelites were apparently concerned to provide their own means of securing the presence of the LORD (32:1-6).  This is a pagan notion, which is offensive from God’s standpoint, because the living and true God cannot be manipulated by his creatures in any way.

· As part of the judgment following this incident, the LORD promised to go ahead of Israel in the person of his angel (32:34), but not to be especially present among them, in case their sinfulness might provoke him to act in terrible wrath against them (33:1-6; cf. 32:27-35).

· The LORD proclaims his ‘Name’:

· “The LORD, the LORD, the compassionate and gracious God, slow to anger, abounding in love and faithfulness, maintaining love to thousands, and forgiving wickedness, rebellion and sin. Yet he does not leave the guilty unpunished; he punishes the children and their children for the sin of the fathers to the third and fourth generation.” (34: 6-7), 
suggesting that Israel could only know God and proclaim his character themselves because of the LORD’s initiative (cf. 3:1-15; 6:1-8).  God confronted his people through the proclamation of his name, which is another way of describing his self-revelation.
· In view of Israel’s rebellion, there was a concentration on God’s mercy and grace at this critical moment in the nation’s history, though clearly not without recognition of his terrible wrath against sin.  Then as the covenant was renewed, there was an exposition of certain cultic regulations particularly relevant to the maintenance of an exclusive relationship with the God of the covenant (34:10-28)

· In 34:29-35, the Israelites may see the glory of God to some extent reflected in the face [panim] of Moses the mediator.  Israel’s access to God was strictly limited by God’s design and this would be further expressed in the whole pattern of cultic regulations to be presented in the rest of the Pentateuch.  Again and again, the OT makes the point that the Holy One can be approached only in the way that he himself stipulates and make possible. This ultimately means that the Law, which has its origin in the revelation given to Moses at Sinai, is the source of the true knowledge of God and therefore of worship which is acceptable to God.  God ‘presences’ himself without form but through his word (cf. Dt 4:12,15).
B. Worship and the Sacrificial System

Sacred festivals

· A significant feature of paganism was the extent to which it was concerned to relate human life to the processes of nature.  

· Israel too had its nature festivals, acknowledging the hand of God in the cycle of the seasons and the fruitfulness of the earth, celebrating his goodness with sacrifice and feasting:

	Passover, followed by 7 days of unleavened bread
	Barley harvest
	Ex 12:6; Lev 23: 5-8; Nu 28:16-25; Dt 16:1-8

	Pentecost, the Feast of Weeks
	Wheat harvest
	Ex 34:26; Lev 23:10-14; Nu 28:26-31

	Tabernacles (Booths), at the same time of In-gathering
	General harvest
	Ex 23:16; Lev 23:33-36; Dt 16:13-15


	
	Purim (Esther delivering the Jews)
	Feb. / March

	Barley
	Passover
	Spring

	Wheat
	Pentecost
	Summer

	Wine/grape
	Booth
	Fall

	
	Trumpet
	

	
	Yom Kippur (Day of Atonement)
	September

	
	Rosh Hashanah (New Year)
	Sept. / Oct.

	
	Hanukkah (Feast of Light / Dedication) 8 days
	December


· The unique character of Israel’s worship is demonstrated not only by what it rejected but also by what it added or affirmed.   Thus, the agricultural festivals were all related to the great acts of God by which he brought Israel to himself and to the ordering of life in relation to his covenant.  Regularly it was affirmed that the God of creation is the Lord who had revealed himself uniquely to Israel in the saving events of her history.

· The Sabbath is a sign of the special relationship between God and Israel (Ex 31:13-17): a weekly cultic celebration, sabbatical year or year of rest for the land every 7th year, and the 50th year as the year of Jubilee (Lev 25:1-7)

· The year marked by a whole series of festivals ( celebration, praise, and thanksgiving were at the heart of Israelite religion. (Ps 122; 42; 43; 48; 118:19-29)

The pattern of sacrifice in Israel (Leviticus)
· The sacrificial system and regulation in Leviticus are given as a continuation of the revelation of God to Moses at Mt. Sinai (Lev1:1; cf. 27:34),  and therefore as a provision for Israel seeking to live out its role as ‘a kingdom of priest and a holy nation’ (Ex 19:6)

· The sacrifices are first described in Leviticus in this order: 

1. Burnt offering (1:3-17) – the ‘holocaust’, or whole-burnt offering of an animal or bird, was totally given up to God, making atonement for the offerer (1:4) and apparently expressing at the same time complete consecration to God.  It is regularly accompanied by the cereal or grain offerings (2:1-16), which is partly burnt on the altar and partly eaten by the priests.  According to Ex 29:38-41 and Nu 28:1-8, a whole offering was to be sacrificed every morning and every evening at the Lord’s sanctuary as a community offering.

2. Fellowship or peace offering (3:1-17) – involved burning certain parts of an animal for God, and sharing the remainder in a meal, apparently symbolized the ‘peace’ between the Lord and his covenant people. Three different types of peace offering are described in 7:11-36: thanksgiving, vow, and freewill. 
3. Sin offering (4:1-5:13) and guilt offering (5:14-6:7)—reflected the particular concern in Israelite ordinances for dealing with transgression and its consequences in maintaining the covenant relationship inaugurated by God.  Both of these rites of atonement were for those who sinned ‘unintentionally’ (4:20; 26, 31, 34; 5:16,18).  On the other hand, it should be noted that 6:1-7 also offers the possibility of atonement for those who sinned deliberately.  Confession of sin is mentioned in connection with both rites (Lev 5:5-6; Nu 5:6-8; cf. Lev 16:21), suggesting that the ritual act had no meaning apart from genuine repentance.  

· The system was inaugurated with the consecration of Aaron and his sons to priesthood (8: 1-36).  

· A sin offering and a burnt offering were made for Aaron and the priesthood (9:4-14), followed by sin offering and a burnt offering for the people (9:15-17) and then a peace offering (9:18-21).  This is the order whenever the actual operation of the system is in view and suggests a way of understanding the theological significance of these interlocking sacrifices, within the ritual sequence.  Emphasis was first placed on sin which needed to be forgiven, to heal any breach of relationship with God.  This was followed by an expression of personal consecration in the burnt offering, with its accompanying cereal and drink offerings. Thus, finally the peace offering could symbolize the restoration of communion or fellowship with God and with others in the community of his people. (The order: sin offering, burnt offering, and peace offering)
· People offering a sacrificial animal were required to lay a hand on the head of the victim (Lev 1:4; 3:2, 8,13; 4:4,15, 24; cf. 16:21), suggesting not simply identification or ownership, but that the victim was ‘a vicarious substitution for the donor himself’, or that the worshipper’s sins were symbolically transferred to the animal.

· Some of ritual acts were accompanied by the recital of liturgical texts, explaining the meaning of the ceremony (e.g. Dt 26:1-11)

Cleansing and sanctification

· Holiness characterizes God himself and all that belongs to him, and so he desires that his people should consecrate themselves to him and remain holy (Lev 11:44-45; 19:2; 20:26).

· The truth that the Lord had brought Israel into a special relationship with himself, setting them apart from the nations to be his own, was to be expressed in the cultic and moral realm (mix of cultic and moral laws in Lev 18 – 27).  Pollution and sin were to be avoided in every aspect of life, to maintain this consecrated status.

· Sacrificial blood is regularly associated with cleansing and sanctification in Lev (4:5-7; 7:2; 8:11-15, 23-30; 14: 6-7).

· On the annual Day of Atonement, each part of the tabernacle was smeared with blood (Lev 16:14-16, 18-19), to cleanse it from the effect of the nation’s sin.  The purpose was to purify and consecrate both the people and sanctuary, making it possible for Israel to draw near to God through the cult and for God to continue to dwell amongst his people.

· God had designated blood to be used exclusively for making atonement by means of sacrifice (Lev 17:10-11; cf. Ge 9:4; Lev 3:17; 7:26; Dt 12:16, 23; 15: 23).  The verb translated here ‘to make atonement’ [kipper] can mean to ‘to wipe clean’ (Lv. 4: 25; 16: 14), where blood is the cleansing agent applied to a polluted object.

· In non-sacrificial contexts blood can also mean ‘to pay a ransom’ (Ex 21:30), so that a guilty person does not suffer the death penalty demanded by God’s holiness in particular situations. (Lev 17:11) The life of an animal, represented by its blood splashed over the altar, is the ransom price for the life of the worshipper: the blood ransoms at the price of a life – God’s prescription.

· Cleansing was his gracious gift to those who obeyed his word, seeking his forgiveness in repentance and faith.

C. Worship and the Jerusalem Temple

The link between Jerusalem, or more specifically Mount Zion, as the city of God and the choice of David and his dynasty to be rulers of Israel is clearly made in 2Sa 5-7 (cf. Ps 78:68-71; 132:11-14)

The temple and God’s purpose for Israel

· Although David’s suggestion of building a permanent ‘house’ for God first met with a positive response (mistakenly?) from Nathan the prophet (2Sa 7:3), the Lord then indicated that he would take the initiative himself in the whole enterprise and the temple would be built at the time and in the manner of his choosing (2Sa 7:4-16).  It is important to note that there is a play on the word ‘house’ in this passage.  The Lord would establish the rule of David’s ‘house’ over Israel and then David’s son would build a ‘house’ for God. This suggests that the temple was not to be viewed as an automatic consequence of David’s political success: the temple could not simply be understood as a divine endorsement of the king’s authority, as was customary in the ancient world.  The temple would obviously function as the expression of God’s kingship in Israel.

· The building of the temple in Jerusalem and its subsequent history is a central concern of 1 and 2 Kings.  The fulfillment of the ‘rest’ promised in 2Sa 7:10-11 is proclaimed in 1Ki 5:3-4 (cf. 8:56), as a preliminary to the description of the temple in the following chapters (1Ki. 6-7)

The temple as God’s earthly ‘dwelling-place’

· The notion that the exodus traditions were now to be centered on the Jerusalem temple was made very clear at the dedication ceremony (1Ki 8:1-21).  The Lord made the temple his special dwelling and there to reveal his glory, even though his glory was shrouded ‘in a dark cloud’ as on Sinai (12).  

“I have heard the prayer and plea you have made before me; I have consecrated this temple, which you have built, by putting my Name there for ever.  My eyes and my heart will always be there.” (1Ki 9:3)

· His name, like his face, denotes his presence, and both are extension of Yahweh’s personality.

· The promise that God’s ‘eyes’ and his ‘heart’ would always be there (1Ki 9:3) was a graphic way of affirming that the temple was God’s earthly dwelling place (1Ki 8:13; cf. Ps 26:8; 27:4; 43:3-4; 48:1-3; 132:6-9,13-14)

· However, the balance between the affirmations of God’s presence and the acknowledgement that he cannot be confined to an earthly temple is maintained throughout the dedication prayer with the repeated insistence that, when prayers are directed towards this place, God will answer from heaven, his dwelling place (8:30, 32, 34, 36. 39, 43, 45, 49)

VI. Worship and the Future of God’s People

Prophetic criticisms of sacrifice and the temple

· There are numerous passages in the writing prophets condemning priests and the people for their corruption of the sacrificial system (e.g. Am 4:4-13; Hos 8:11-13; Je 7:21-26; Eze 16:15-21; 20:25-31):

1. These deal with the introduction of pagan ideas and practices into Israelite worship, or
2. The attempt to worship other gods whilst still claiming to serve the Lord, or

3. The hypocrisy of engaging in the sacrificial ritual without genuine repentance and a desire to live in obedience to God’s Law.

· Sometimes, in order to clarify the sort of response the cult was meant to inculcate in God’s people, prophecies are worded in a way that appears to be a categorical rejection of the cult (e.g. Am 5:21-27; Hos 6:6; Isa 1:10-17; 66:1-4; Mic 6:6-8).  However, such passages are condemnation of Israel’s abuse of the cult rather than of the cult itself.  

· There are texts which speak with approval of future sacrificial activity, portraying a time when God would renew his people and their worship (e.g. Isa 19:19-21; 56:6-7; 60:7; Jer 17:24-27; 33:10-11, 17-18; Eze 20:40-41)

· Certain psalms reflect prophetic perspectives.  Ps 40, 50, 51, 69 seem to give expression to the true meaning implicit in the sacrificial rituals, insisting that prayer and praise, repentance, confession, and obedience, are the essential requirements of God.  What is required of those who would come into God’s presence is purity of heart and life (e.g. Ps 15:24; 119)

· If Israel remained disobedient to the covenant and neglectful of the worship that was truly honoring to him (Isa 1; Mic 3) and his holiness continued to be desecrated by their corrupt practices, then the temple would have to be destroyed (e.g. Jer 7:1-15; Eze 7-9). 
· Jerusalem and the temple were destroyed by the Babylonian invaders in 587 BC, and many Jews were taken captive to Babylon (2Ki 25), it was considered by the prophets as the inevitable result of the continuing rejection of God’s rule by his people. Ezekiel: the loss of temple meant the departure of God’s glory and, with the loss of his presence, and the removal of his protection and blessing (e.g. Eze 9:3; 10:4-5; 11:23; yet note 11:16)

Sacrifice and Temple in the Prophetic Hope

· The prophets proclaimed that God was acting in judgment but that in due time he would act in forgiveness and restoration, allowing a remnant to return to their homeland (Isa 40:1-11; Jer 31:31- 34; Eze 20:39-44).

· Some indicated that the temple would be restored and become the spiritual centre not only of Israel but also a focal point for the nations:


“In the last days


the mountain of the Lord’s temple will be established as chief among the 
mountains, 


it will be raised above the hills,


and all nations will stream to it.


Many peoples will come and say, 


‘Come, let us go up to the mountain of the LORD, 


to the house of God of Jacob.


He will teach us his ways, 


so that we may walk in his paths.’


The law will go out from Zion, 


the word of the LORD from Jerusalem.” 


(Isa 2: 2-3; 44:28; cf. Mic 4:1-3; Jer 3:17-18; Isa 60)

· Ezekiel’s prophecy of the restoration actually included a plan for a new temple (Eze 40-48). The purifying and sanctifying influence of the new temple upon the land would restore it to a paradise situation for God’s people (47:1-12; cf. Ps 36:7-9), for God himself would be there (cf. 48:35).  Although these chapters reflect something of the original exodus structure and its theology, they indicate that God is going to do something totally new in the outworking of his purposes. The temple-plan, with all its marvelous symbolism, combines a number of biblical ideals and points to their ultimate fulfillment, not by some human building program, but by the sovereign and gracious act of God (cf. 20:40-44).

· The rebuilding of the temple after Babylonian Exile in 515 BC was a bit anticlimax.  Instead of being the glorious center of worship for the nations, Israel was again subjected to a long period of pagan domination, culminating in the Roman occupation just before the New Testament era began.  Consequently, the post-exilic prophets pointed to the fulfillment of the hopes associated with the temple and the renewal of its worship in a time that was yet to come.

VII. Conclusion

· Worship is the idea that the God of heaven and earth had taken the initiative in making himself known, first to the patriarchs of Israel and then, through the events of the exodus from Egypt and the encounter on Mount Sinai, to the nation as a whole.

· They were rescued from slavery in Egypt in order to serve and worship him exclusively.  They were redeemed in order to engage with God, initially at ‘the mountain of God’, then in the wilderness wanderings, and finally in the land which was to be his gift to them.  

· The ark and the tabernacle were to function as an expression of God’s continuing presence with them and his rule over them.  

· The transfer of the ark to Jerusalem and the subsequent building of the temple marked God’s choice of Zion as the mountain where he could be known and where his glory would be manifested in the midst of his people.

· The rule of God was to be expressed through the temple and the Davidic kingship.

· The whole system of worship associated with these powerful symbols – the ark, the tabernacle, and the temple – was designed to be a means of acknowledging and living in relation to God’s royal and holy presence.  Obedience to God in cultic observance was to go hand in hand with obedience in matters of everyday life.  In one sense, the worship of this ‘kingdom of priests’ and ‘holy’ nation could be defined as a faithful observance of all the ordinances of God, in grateful recognition of his mercies towards them.  

· Within this covenant framework, the sacrificial system was the means by which God made it possible for a sinful people to draw near to him, to receive his grace and blessing, without desecrating his holiness and so incurring his wrath against them.  By God’s provision through the cult, the covenant relationship could be maintained.
· When the people of God met together to renew the covenant and to express their relationship with God, they proclaimed God’s character and God’s deeds (e.g. Jos 8:30-35; 24:1-27; Ne 8-9).  Furthermore, the work of teaching God’s precept, which was originally central to the work of the priest’s and therefore was focused on the sanctuary in Israel (cf.  Dt 17:9-11; 33:8-11), preserved the notion that revelation and holy place belong together.  Within this framework of thought, with Moses mediating the glory of God, the Tabernacle was still to operate as a means by which God’s presence amongst his people and his rule over them was dramatically expressed. That is the way Exodus concludes with the building of the tabernacle and the account of the coming of God’s glory to fill the tent and to remain with Israel during all their travels (40: 34-38).
· The failure of Israel to engage with God in the way that he required – in the cult and in everyday life – culminated in the terrible judgment of exile. Yet, the prophetic hope for the restoration of Israel and the blessing of the nations was intimately connected with a vision of renewed worship in a restored temple.  By this means God would bring the nations to acknowledge his kingly rule and to be united in his service.  
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